Vayetze:  The Evolution of a Personal G-d
Throughout the Torah, one find G-d appearing to the Avot on numerous occasions.  It is important to note the development of G-d’s messages.  Chart below highlights the appearances by G-d to the Avot, and the major themes discussed b G-d.  (NOTE – INTERESTING TO HIGHLIGHT AVOT RESPONSE TO G-D, AND THE MEANING OF THAT AS WELL.  IE AFTER AVRAHAM SPEAKS BACK TO G-D ON TWO OCCASION, HE DISCERNS THE QUALITIES OF TZEDAKAH AND MISHPAT.)

Three major brachot that we see often repeated

1. Get the Land

2. Children will be numerous, and inherit the Land

3. You will be a blessing for families of the world

Lets see how this presents itself

AVROHOM

	Verse
	Communication
	Context

	12:1
	G-d said to Avraham
	1. great nation  2. family blessing

	12:7
	G-d Appeared
	Children inherit the land

	12:13
	G-d Said
	1. Entire land to childrent  2. Children will be many

	15:1
	Vision
	1. Don’t fear – get reward

	15:4
	Word of G-d
	1.  Many children  2. Get land 

	15:12
	Slumber
	Bris bein Habetarim

	17:1
	G-d Appeared
	I give my covenant to you and children (brit milah)

	17:15
	G-d said
	Change sarah name; give bris to yitzhak

	18:1, 13
	G-d appeared
	Why laugh, sarah will have child

	18:20
	G-d said
	Sdom to be destroyed

	21:12
	G-d said
	Listen t sarah (re Hagar)

	22:1
	G-d said
	Akeidah

	
	
	


YITZCHAK

	Verse
	Communication
	Context

	26:2
	G-d appeared
	Don’t leave land – b/c you get promise to Avraham

	26:24
	G-d appeared
	Don’t fear, I am with you, bless you and kids b/c of avraham

	
	
	


Yaakov

	Verse
	Communication
	Context

	28:13
	Dream
	Land, Children, you a blessing…Watch you wherever you go

	31:3
	G-d said
	Return to land and I will be with you

	31:11
	Dream
	I am G-d to whom you made promise - return

	35:1
	G-d said
	Return to beit el

	35:9
	G-d appeard
	Name change, land to your children

	46:2
	Night visions
	Don’t fear going to Egypt; I will go down with you and bring you up

	
	
	

	
	
	

	
	
	


There seem to be a number of differences in form and substance between how G-d communicates to Avrohom and Yitzchak, on the one hand, and Yaakov, on the other.  The differences are as follows:

1. Yaakov was the first of Avot  to experience Hashem in dream; why not regular “appearance” like by Avraham and Yitzhak

2. Yaakov had extensive blessing of “and I will be with you, and I will guard you wherever you go, and I will return you to this land, because I will not leave you until I do that which I spoke”.  In fact, Yaakov in making his Neder, focuses only on this; he doesn’t even mention the Birchat Avrohom of children, the land, the blessings….Clearly, Yaakov views this addition as significant.

3. Yaakov erects a Matzevah; only later when he returns does he build a Mizbeach.  Avot built Mizbeach, not Matzevah

It seems, that G-d’s  message to Yaakov went much further then he had with Avraham and Yitzhak.  Yaakov was promised that G-d would be his Personal, Providential G-d.  The other Avot understood Hashem as the Creator, who may intercede when he wishes, but certainly there was no promise or guarantee that this would always occur.  There seems to be much support or this reading

A. Midrash – Avraham understood the existence of Hashem by looking at the created world.  This “reasoning” results in an understanding of G-d as creator; it does not suggest that G-d chooses to act as the Personal G-d of people.  In fact, the notion of monotheism is meant to move away from the idea that every nation has their own “personal” G-d…..
B. Idea of a Test (Akeidah) is only valid if the person being tested does not know that the conclusion is already known.  

C. Language of Malki Tzedek demonstrates clearly these two aspects of G-d.  He says (14:19): Blessed is Avraham to G-d, the owner of heaven and earth and blessed is G-d who delivered your enemies into your hand.  Clearly, these two aspects of G-d needed mention since there is no expectation that G-d would intercede.
D. Similar evidence with regard to the information Avrohom received regarding future birth of Yizchak, Hashem says to Avrohom (18:13) “Why did Sarah laugh..is anything impossible for Hashem?”  It seems that their laughing was not an expectation that G-d is incapable; rather that G-d would have no interest in interceding in the normal course of events….
By contrast, lets see how Yaakov treats this notion:

A. Yaakov focuses on G-d promise to watch him, and constructs a promise on this basis – seems to be a highlight for him

B. Use of the term Elohim.  Yaakov says that if Hashem does all this, “And G-d will be for me an Elohim”  what does this mean?  Implication is that it means a personal leader…(See shiur on Egel of Kum Aseh Lanu Elohim…).  Explains Yaakov’s similar usage here as well as in Parshas Vayishlach where Yaakov’s family discarded their “Elohei Nechar” in a similar fashion that they created the Egel (with jewelry…)

C. 48:15 – Yaakov blesses kids in the name of Elohim who shepherded me from the beginning until this day….”   This is conceptually different from the Avot who focused only on the Brachot
D. Notion of personal G-d seems to be at the heart of Yosef’s thinking as well going so far as to say to his brothers, “You did not send me here but only G-d”

E. God tells Abraham and Yizchak not to be afraid; he does not say this to Yaakov who, in fact, was quite fearful?  

F. Matzevah, Dream are indicative of a personal G-d.  Dream is a personal experience.  Matzevah is not an objective construction; it is a personal designation

G. RaSaG – explains the term Li LElohim, as a Mashgiach, a supervisor.  This is Yaakov’s neder….

H. This also connects Yaakov’s neder to the Mishkan which was to be a resting place for Hashem among the people – providential G-d.

It would seem then that the notion of a personal G-d was the contribution of Yaakov.  This may also be the meaning is Chassidic works explaining the idea that Yaakov established Arvit…”  Chassidic masters understand this as Yaakov established recognizing G-d even in the dark, where he is not readily apparent.  This is the underpinning of the idea of a personal G-d.

